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In gratitude to Dr. Jamshid Jamshidi

who gave me a chance to investigate Zen Buddhism.

First of all, I would like to express my gratitude to my friend Dr Jamshid Jamshidi for his

kind and rich suggestions. His long research and deep understanding of both Iranian and

Japanese culture enables me to write this article.
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introduced. This theory is well known among Japanese researchers and has fairly support.

The characteristic features of Iranian culture of Central Asia are also explained based on the

recent archaeological discovery by Japanese researchers.

(2) Iranian influence upon Zen Buddhism

Characteristic elements of Zen Buddhism, i. e. the founder of Zen, Kegon-kyĥ, the

Vijnêna-vêdin, Mêdhyamaka philosophies, the Prajñêpêramitê literatures and Ten Bull

Pictures are examined in the context introduced by (2) to show their Persian connection.
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intentionally general names such as Vairocana (Sun God), Amitêbha (Limitless Light),

Amitêyus (Limitless Time), etc, in order to erase all the ethnic elements.

(2) The Indo-Iranian tradition preserves their religious literatures by oral tradition. Therefore

after Islamization, pre-Islamic Iranian tradition is almost lost.

(3) Deity names are translated into Chinese not by transcription but by making new name

reflecting its meaning. Therfore Chinese literature are little useful.

As such the theory of Iranian influence on Mahêyêna Buddhism still lacks literal evidence.

However it should not be disregarded as a mare speculation. For the theory is now gaining

more circumstantial evidences by the archaeological excavation in Bamiyan valley and its

surrounding area by Japanese archaeologists.

1. 3 Maga-Brahmins

There is a legend of Mithra’s magi in the area (Afghanistan, Pakistan, north-west India)

where Mahêyêna Buddhism was formed. It is a legend about the Maga-Brahmanas, atarvan

Maga, Bhojaka or Sakaldwipiya Brahmins. They identify themselves as having Iranian roots,

and assert that they inherit their by-name maga from a group of priests (cf. maga) who

established themselves in India as the Maga-Dias or Maga-Brahmanas. Their major centers

are in Rajasthan in Western India and near Gaya in Bihar. According to Bhavishya Purana and

other texts, they were invited to settle in Punjab to conduct the worship of Lord Sun (Mitra or

Surya in Sanskrit). Bhavishya Purana explicitly associates them to the rituals of the Zurvanism.

The members of the community still worship in Sun temples in India. They are also

hereditary priests in several Jain temples in Gujarat and Rajasthan. Bhojakas are mentioned

in the copperplates of the Kadamba dynasty (4-6th cent) as managers of Jain institutions.

Images of Lord Sun Mihir in India are shown wearing a central Asian dress, complete with

boots. The term "Mihir" in India is regarded to represent the Maga influence. Here is the

summary of Bhavishya Purana 133:

Krishna's son Samba was afflicted with leprosy, which was cured after he worshiped

Surya, Hinduism's god of the Sun. In response, he built a temple to Surya on the banks of

the Chandrabhaga river, but no competent Brahmin could be found to take up the role of

priest in the temple.

So Samba sought help of Gauramukha, the adviser of the yadu chief, Ugrasena.

Gauramukha responded with a suggestion that Samba go to Shakdvipa (see note on

Mahabharata 6:11, below[a]) and invite their priests to worship Surya. Further, asked

Samba, "tell me, oh Brahmin, what are the antecedents of these worshipers of the Sun?" To

which Gauramukha replied... "The first of the Brahmins amidst the Shakhas was called

'Sujihva.' [...] He had a daughter of the name Nikshubha, who so enamored Surya that she

was impregnated by him. Thus she gave birth to Jarashabda who was the founding father

of all the Maga-Acharya. They are distinguished by the sacred girdle called the Avyanga
that they wear around their waist." And so Samba called on Krishna to send him Garuda,

on whose back he then flew to Shakadwipa. He collected the Maga-Acharya, brought them

back to India and installed them as priests of his Surya temple.

Of the pious representatives of 18 families Samba invited to resettle in the city of

Sambapura, eight were Mandagas, and their descendants became Shudras. The other 10

were Maga Brahmins, who married Bhoja vamsa women and so their descendants came
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8. Concluding Remark

Mahêyêna Buddhism is formed under the influence of Simorghian culture (original

Persian culture). Zen is not the teaching of Gautama (Shyakamuni) but Iranian Sun God

Mithra (Vairocana). This Sun God Mithra is not Mazdaean but Simorghian with Hellenistic

tint (Roman Mithras).

From the Simorghian point of view, it is possible to say that Simorghian magi absorbed

Buddhism to develop their new religion (i. e. Mahêyêna Buddhism) in Central Asia. Its

central deity is Iranian Mithra with Hellenistic tint.

The reason behind the fact that there is no dualistic tendency in Mahêyêna Buddhism

(including Zen) is that Persian culture which gave influence upon Buddhism was not

Mazdaean but Simorghian.

Some researchers tend to think that the Simorghian culture was extinguished by

Zoroastrianism and Islam, therefore today people can only see its fragmental reflections in

various esoteric traditions such as Yezidism, Persian Sufi literatures. But it is not true. We can

see its evolved (sophisticated) form in Zen Buddhism.

Some researchers on Mithraism tend to put Mithraism in the mirror image of Christianity

and/or Zoroastrianism. But this is also misleading. Persian Sufism, Zen and Mithraism, these

three are to be seen as three branches of one same tree, with its root the Simorghian culture.




